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Abstract

Tribes are Hindus (??). The question mark in the bracket indicates social, religious, anthropological, historical
and philosophical question, and gives rise to a great debate among the intellectuals. An attempt has been made
in this paper to resolve the issue with a better conceptual clarification of the Odisha socio-cultural and religious
systems of the tribes as well as Hindus inhabiting therein. In doing so, attempt has been made to analyse the
concepts related to both ‘Tribalism’ and ‘Hinduism’. By collecting data through primary and secondary sources,
1 find some unique as well as common features in both. This article is the consequence of my field study and
observation of a long process of acculturation and assimilation between them. Lastly, I have concluded that
Tribalism and Hinduism survive parallelly with reciprocatively.
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I.  Introduction

The gist of whole article rests on the following three assumptions:

1. Tribes are Hindus.

2. Tribes are not Hindus.

3. Tribes are tribes.

The main issues arises when different tribal people claim their religion as ‘Sarna % which is a common
religious platform of the Odisha tribes. Many tribal social organisations have their solidarity movement for their
identity® and the tribal people are living with their own culture independent of acculturation and assimilation to
different cultures that are dominant in Odisha.* Odisha is a home land of as many as 62 different tribal
communities with 22.85 per cent of the total population of the state and 9.17 percent of the total tribal population
of the country, that is, more than 12 crores.® The fact is that they have been recognized as Scheduled Tribes® but
unfortunately their religion has not been recognized in spite of the fact that they worship and practice their rituals
with a distinctive way which is different than other religions and it is their fundamental right of the Constitution.
The tribal population of the state is as much significant as their culture from demographical point of view. Their
culture always remained under threat” due to dominion of mainstream cultures in to their habitats. The opinion of
tribal social organisations is that there is no political willingness in post-independent period in India for the
recognition of their religion as a distinct and different from other religions. As a result, the different surveys and
census conducted in different times on the basis of religions did not include tribal religion as a separate category
like other six established religions (Hindu, Islam, Christian, Buddhist, Jaina and Sikh). Hindu organisations, that
are politically strong, claim that tribes are Hindus®. In their opinion, 88.2% of tribes are treated to be included in
Hindu religion; and 7.4% in Christianity. This is a fact according to 2001 census report. The report seems to be
erroneous on the ground that their social, anthropological, and religious issues are not properly dealt with, for
which controversy arises. This controversy has not yet been resolved.

Most of the tribes, not only in Odisha but also on the country, follow some or other form of Hinduism.®
It is because they have contacts with Hindu neighbours. Missionaries tried to label tribal religions nearer to
Christianity during British rule. A massive conversion of tribal people in Odisha to Christianity were observed
during the period, not only in Odisha but also in all parts of India especially in north east states of India,
Christianity among the tribal groups and also in other religious groups were spread over massively as history says.
Hence, some radical Hindu organizations have belief in the first assumption that ‘tribes are Hindus’ and, therefore,
their conversion to any other religion is unethical and treated as a crime. The tribes are Hindus, they should remain
as Hindus. The gruesome murder of Graham Stewart Staines along with his two kids named Phillip and Timothy
in Manoharpur, Odisha'? is the consequence of this assumption.
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The second assumption that ‘tribes are not Hindus’ gives rise to another problem. Former Judge of
Odisha High Court, Honourable Justice M. Popanna,*! once addressed to a seminar where he expressed his view
that tribes are not Hindus. His address was not only subject to criticism, but also created provocation in Odisha
Assembly that time and the statement was considered as communal and created a religious disorder inside and
near the state. Therefore, some organizations have a belief that tribes, not being Hindus, can be converted to any
religion.?? The killing of Arul Doss, a priest of a Catholic Church in the bordering area of Mayurbhanj and
Keonjhar district of Odisha,™® has, more or less, a remote possibility of relation with the controversy. Thus, the
issue has not only puzzled the common people, it puzzled the intellectuals as well. Sometimes, it shacked the
Legislative Assembly of Odisha.

Analysis

It is, of course, difficult to resolve such a controversy with an easy effort of analysing the facts around
the sensitive issue. A continuous positive fraternal attitude towards the issue is needed with a better conceptual
clarification on the culture, society and religion of the tribes inhabiting in the state of Odisha. An attempt has been
made in this regard.

As regard to the tribal religion and its relation to Hinduism, sociologists, generally have two opinions:
First, tribes are aborigines!* and have their primitive belief on every facet of life what we call their religion. The
culture, society, economy and the way they live, taken together, is called ‘tribalism’®. And it is believed that they
are ancestors, and so-called sophisticated religions have been evolved out of them. Throughout the evolution
process, those who have been exposed to outer sophisticated world, adopted the modern way of living, belief, and
practices, which changed the way they lived. They became non-tribe (may be Hindu or Islam or Christian or
Jews). This theoretical speculation emphasises ‘tribalism’ as the origin of other religions. Secondly, many social
anthropologists and historians have tried to draw many parallels between Hinduism and Tribal Religions, though
there are many similarities. In their opinion, these two religions parallelly continued from pre-historic periods.
These two opinions can be interpreted to reveal the similar facts that the tribes have had their separate cultural
identities aa well as religions, with which they have been living for thousand and thousand years. In spite of certain
similarities in the functional level of both tribalism and Hinduism, they have their distinctive features. We can
estimate between the opinions that one is ‘inclusive’ and other one is ‘exclusive’ by nature. The former opinion
seems to be more theoretical than the latter, which is sufficed by the attestation of many historians and the most
popular social anthropologists of the time, who suggest that tribal religions have some distinctive and
distinguishing features than its counterpart Hinduism.

In this context, the discussion needs clarity on the concept of ‘Hinduism’. The concept has not yet been
defined unambiguously. Some consider ‘Hinduism’ as ‘Hindu civilisation’, and some other as ‘Hindu religion’.
It is a general belief that Hindu Civilization'® started between 2500 B.C. and 1700 B.C. in the Indus Valley. The
ambiguity lies in the phrase ‘Hindu religion’- whether it is a pantheon of religions with a common platform or a
definite religion with a set of principles in codified form.’

A. Eschmann'®, an eminent social anthropologist, says, “Hinduism has an extraordinary capacity to
incorporate and amalgamate other religions and alien cults...... and that whoever is born in India is essentially a
Hindu”. It is implied from the assertion of Eschmann that he uses Hinduism more in the sense of a pantheon,
which has a nature of ‘inclusivism’ than a textual religion. Anthropologist L. K. Mohapatra says,'® “Hindu
civilisation of India was the end product of a long-standing process of indigenous developments”. He further.
says, “We may just refer to the most colourful combination of diverse peoples and cultures brought into the vertex
of the Mahabharata war..., Aryan, Dravidian and numerous tribal resources in men, materials, technology and
knowledge, was symbolic of the process of building up of the Indian civilisation”.

‘Hinduism’ in the sense of civilisation, incorporates not only Vaishnav, Shaiva, Shakta and Sikh but also
Buddhism, Jainism, and even folk religions. Hindu religion as a textual religion means Brahmanical caste religion,
which has the nature of ‘exclusivism’ as text shows. It is in sastriya or in codified form. People did politics and
tried to divide India in different sections in pre-independence period out of the derived functional values of both
of Hindus and tribal religions. Even in present times, politicians and religious fundamentalists get a plea out of
these functional similarities of these two religions and take opportunities and advantages.

Prof. N. K. Behura?, in his scholarly quest for the meaning of the word ‘tribe’, discusses and takes the
name of famous Historian Nihar Ranjan Ray who said the word ‘tribe’ was first used by Britishers in Indian
context and it labelled the Sanskrit word ‘Jana’ which referred to these primitive communities during ancient
times. The term ‘Jana’ referred to ‘tribes’ and the places in which they used to live is known as janapada. The
term ‘Hindu’ referred to caste Hindu society based on caste-system. Tribes were different from Jati or from castes
only in the sense that the former continued to remain outside the Brahmanical Varna-Jati social system. There are
linguistic and archaeological evidences to suggest that there was a continuous pressure of Hindus over these ethnic
people on their habitation for centuries.
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Till the early part of 20" century, some of the tribes were completely isolated and autonomous where as
some others have assimilated Hindu culture in varying degrees which is the result of acculturation, and for which
it blurs the distinction between the two. But it was the general tendency among most of the tribes towards
articulation with the caste societies. They treated the caste Hindus as their reference groups for emulation.

In Odisha, absorption of tribal societies in varna-jati social system is more likely for three reasons for
which the blur is more intense to distinguish two religions:

i) the regional culture of Odisha has a distinctive character and it revolves around its central axis of Sri
Jagannath cult, which is the confluence of the elements of tribal, Jaina, Buddhist and Brahmanical religions.?! The
accommodation of tribal deities in Hinduism is not limited with Lord Jagannath of Puri, but factual evidences
prove that Lingaraja of Bhubaneswar, Shiva of Kapilas also have some Savara origin. Many more deities from
tribal origin are also being worshipped by Hindus in Odisha. Anthropologist S. C. Behera?? pointed out the reason
behind it. He said that religious dominance and pressure on tribal religions brought a remarkable inter religious
transformation in Odisha. The great political powers of Odisha from tribal origin like Pulindas, Savaras, and the
Sailajas etc. were influenced by Hinduism, as a result of which they adopted anthropomorphic concept of
Brahmanical Gods leaving behind the primitive tree worship and stone worship and ultimately laid down the
foundation of Saivism, Vaishnavism, and Shaktism of early mediaeval Odisha.

i) The feudal and zamindars of Odisha were always having an attitude to sanction the caste status to socially
lower communities living outside the varna-jati social system as Prof. N. K. Behura?® said. For example, the
Bathudi tribes in Mayurbhanj district were conferred the social status as enjoyed by caste Hindu society.

iii) The tribal population in Odisha is so vast that it caused the religious absorption bilaterally and opened
the road to acculturation. Because some caste Hindus have also been absorbed in tribal communities in the passage
of time and social pressure.

Social anthropologists maintain that the tribal elements in caste Hindu societies as well as Hindu deities in tribal
ritual practices is a common factor in different practices in both. In fact, one is several degrees away from the
other. Therefore, besides these acculturations of tribal practices in Hinduism and the vice versa, certain differences
on functional level of both the religions are worth discussing. There are certainly significant differences in social
activities like the system of marriage, payment of bride price, acquisition of bride etc. The attainment of sexual
maturity of a girl in the tribal world is a remarkable incident. The practice of unilateral and bilateral cross cousin
marriages under preferential marriage rules is also a distinguishing feature of tribal society.

Tribal people express their cultural identity and distinctiveness in their social organisation, language, rituals and
festivals. Amongst all, the youth dormitory is the core of tribal cultures and it reinforces the age-old traditions.
Annual hunting is also another cultural activity, which distinguishes tribes for their identity.

There are also some functional differences in the practices of religion of both Hinduism and folk
religions. In Hinduism, the deities appear through the medium of an iconographic image. The avahan and visarjan
of Hindu deities are ascertained by the attending priests through the rituals of Sodasa Upacara. In contrast to this,
“in tribal India anthropomorphic images of Gods are rare”, as stated by Verrier Elwin.?* “Tribal shrines may be
completely empty or else contain uniconical symbols, wooden ports, earthen posts or elementary symbols like
stones and trees”, says Eschmann.?®

From the analysis of the above facts, it may be said that tribal cultures in Odisha is the web and woof of
Hindu Civilisation and Hindu religion of the state. Besides, social anthropologists and historians of Odisha draw
attention that tribal religions and Hindu codified sastriya religion go parallel with their distinctiveness in spite of
the integration of both the religions. It shows ‘exclusiveness’ nature of Hindu religion. According to famous
Indologist N. K. Bose?, Indian civilisation not only takes care of traditional Indian societies and practices of their
religions but also that of the modern Indian society which is the product of Indian constitution, the spirit of which
is equality, fraternity, secularism, democracy and socialism. It provides directives for planned social change. As
an instrument of planned social change Indian constitution has provided certain opportunities for the rise of social
movement, and ‘tribalism’ has become one of such movement, which the modern India is witnessing. Considering
the cultural and religious sentiment of tribal communities in India some constitutional sanctions have been
provided to these indigenous people in the social and habitational fields. Besides many constitutional provisions,
marriage and right to have property and habitations are important to them for the protection of their culture and
religions. Some social organisations constituted by elites from different ethnic groups have rightly understood
their social, cultural and religious identities and organised their solidarity movements. They are at the verge of
realising the political, social, religious and economic exploitations with which they have been victimised all the
times by the outsiders whom they call ‘Diku’.

Time has come for them to prove their identity and will no more be weaker sections of Indian societies.
But whatever it may be, it is agreed with Eschmann?’ that, who is born in India (Hindustan) is a Hindu or a citizen
of modern India and whatever may be his inner socio-cultural or religious identity, he will continue to articulate
himself with other constituent of Indian society.
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Il.  Conclusion
In spite of the above analysis, the tribes think themselves to have separate identity. They have their own
way of life, customs, thoughts, and religious practices. Their religion is different from any other religion. Tribes,
now a days, demand that the Centre should recognize their religion as Sarna, otherwise they should be treated as
‘tribes’ only so as to say that ‘Tribes are tribes’, which is our third assumption. Though the proposition looks
analytic, it is no doubt a meaningful sentence. Like others, the tribes have separate category, an autonomous social
entity. This truth cannot be denied.

Notes and references

1. Bhargava, Karti, (October 18 2022), “Explained: What Is The Sarna Religious Code And  What Are Its
Followers Demanding?”, Outlook India, 18.10.2022, Retrieved from
https://www.outlookindia.com/national/explained-what-is-the-sarna-religious-code-and-what-are-its-followers-
demanding--news-230860.

2. Lewis, W. Martin, (October 29 2015), “Religious Complexity in Northeastern South Asia”, GeoCurrents. 29
October 2015, p. 3, Retrieved from https://www.geocurrents.info/blog/2015/10/29/religious-complexity-in-
northeastern-south-asia/.

3 . Pathak, Sushmita, (March 29 2024), “Adherents of Sarnaism try to preserve their identity and culture by
pushing for more recognition of their faith in India”, The World, Retrieved from
https://theworld.org/stories/2024/03/29/adherents-sarnaism-try-preserve-their-identity-and-culture-pushing-
more.

4. Bharadwaj, R. M., (2022), “Sanskritization and Indian Tribes”, in: Long, J. D., Sherma, R. D., Jain, P., Khanna,
M., (Eds), Hinduism and Tribal Religions. Encyclopaedia of Indian Religions, Springer, Dordrecht, Retrieved
from https://link.springer.com/referenceworkentry/10.1007/978-94-024-1188-1 1891.

5. “Tribal Digital Document Repository”, Ministry of Tribal Affairs: Poipulation Analysis: Scheduled Tribes of
Odisha, (Dec. 2021), Retrieved from
https://repository.tribal.gov.in/handle/123456789/73776?viewltem=browse.

& . ‘Scheduled Tribe’ as defined by The Constitution of Indian Republic. Retrieved from
https://www.clearias.com/scheduled-tribes-in-india/.

7. Naik, Anukampa, (January 2019), “Tribe and the major threat to tribal culture in western Odisha: A theoretical
background with special reference to Balangir district”, JETIR, January 2019, Vol. 6(1), Retrieved from
chrome-extension://efaidnbmnnnibpcajpcglclefindmkaj/https://www.jetir.org/papers/JETIR1901862.

pdf.

8 . Deogharia, Jaideep, (November 1, 2015) “All tribals are Hindus, no need for Sarna code: RSS”, Times of
India, 1% November 2015, Retrieved from https://timesofindia.indiatimes.com/city/ranchi/all-tribals-are-hindus-
no-need-for-sarna-code-rss/articleshow/49616469.cms.

o Singh, Kiran, “Trbal absorption/Assimilation/Integration”,  Retrieved from
https //lebooks.inflibnet.ac.in/antp04/chapter/tribal-absorption-assimilation-integration/

10 Maanvi, (22 January 2022), “Why India Shoul not forget the murder of Graham Staines”, The Quint
https://www.thequint.com/explainers/why-india-shouldnt-forget-graham-staines-murder-gladys-staines-dara-
singh-bajrang-dal-christianity-odisha-saibo

11 https://www.orissahighcourt.nic.in/judges/former-judge/hon-ble-mr-justice-mutika-papanna/

12" Chacko, Laji, (3,2023), Introduction to Christian Theologies in India— Tribal Theology, thetbs.org/ Chistian-
Theologies-in-India-Tribal-Theology, pp 202-205. Retrieved from
chrome-extension://efaidnbmnnnibpcajpcglclefindmkaj/https://www.thetbs.org/study-materials/wp-
content/uploads/2023/03/Christian-Theologies-in-India-Tribal-Theology.pdf.

DOI: 10.9790/0837-2906073438 www.iosrjournals.org 37 | Page


https://www.outlookindia.com/national/explained-what-is-the-sarna-religious-code-and-what-are-its-followers-demanding--news-230860
https://www.outlookindia.com/national/explained-what-is-the-sarna-religious-code-and-what-are-its-followers-demanding--news-230860
https://theworld.org/stories/2024/03/29/adherents-sarnaism-try-preserve-their-identity-and-culture-pushing-more
https://theworld.org/stories/2024/03/29/adherents-sarnaism-try-preserve-their-identity-and-culture-pushing-more
https://link.springer.com/referenceworkentry/10.1007/978-94-024-1188-1_1891
https://repository.tribal.gov.in/handle/123456789/73776?viewItem=browse
https://www.clearias.com/scheduled-tribes-in-india/
https://timesofindia.indiatimes.com/city/ranchi/all-tribals-are-hindus-no-need-for-sarna-code-rss/articleshow/49616469.cms
https://timesofindia.indiatimes.com/city/ranchi/all-tribals-are-hindus-no-need-for-sarna-code-rss/articleshow/49616469.cms
https://www.thequint.com/explainers/why-india-shouldnt-forget-graham-staines-murder-gladys-staines-dara-singh-bajrang-dal-christianity-odisha-saibo
https://www.thequint.com/explainers/why-india-shouldnt-forget-graham-staines-murder-gladys-staines-dara-singh-bajrang-dal-christianity-odisha-saibo
https://www.orissahighcourt.nic.in/judges/former-judge/hon-ble-mr-justice-mutika-papanna/

Tribes are Hindus (??): A Study in the Context of Odisha Tribes.

13| Father Arul Doss was attacked with arrows at Jamabani village in Mayurbhanj district on September 1, 1999.
Retrieved from https://www.hindustantimes.com/india/dara-three-others-get-life-term/story-
Qnhc28kwAaWDIpAWrwDnjL.html

14 Zacharius, p. Thundy, (February 4,2010), “Aboriginal Groups in India”, Cultural Survival, Retrieved from
https://www.culturalsurvival.org/publications/cultural -survival-quarterly/aboriginal -groups-
india#:an%?20and%20Dravidian%20invaders%200f%20the%20subcontinent.

15 Tribalism is the state of being organized by, or advocating for, tribes or tribal lifestyles. Human evolution has
primarily occurred in small hunter-gatherer groups, as opposed to in larger and more recently settled agricultural
societies or civilizations. With a negative connotation and in a political context, tribalism can also mean
discriminatory behavior or attitudes towards out-groups, based on in-group loyalty. Retrieved from
https://en.wikipedia.org/wiki/Tribalism.

16 Allchin, Frank Raymond, (May 27,2024), “Indus Civilization”, Britanica, Retrieved from
https://www.britannica.com/topic/Indus-civilization.

17" Buxbaum, David C, “Codification of Hindu Law”, Family Law and Customary Law in Asia, Springer Link,
Retrieved from https://link.springer.com/chapter/10.1007/978-94-017-6216-8 11.

18 Eschmann, A., ‘Hinduization of Tribal Deities in Orissa: The Sakta and Saiva Typology’, The Cult of
Jagannath and the Regional Tradition of Orissa(Ed) A. Eschmann, H. Kulke and G. C. Tripathy, New Delhi,
Manohar,1978, P.79. Retrieved from https://www.cambridge.org/core/journals/bulletin-of-the-school-of-oriental-
and-african-studies/article/abs/anncharlott-eschmann-and-othersed-the-cult-of-jagannath-and-the-regional-
tradition-of-orissa-south-asia-interdisciplinary-regional-research-programme-orissa-research-project-edited-by-
anncharlott-eschmann-hermann-kulke-and-gaya-charan-tripathi-south-asia-institute-new-delhi-branch-
heidelberg-university-south-asian-studies-no-viii-xxi-536-pp-front-28-plates-8-maps-new-delhi-manohar-1978-
es-100/CD454D38CB75788BB3462FCC2AFA3D17

19 Mohapatra, L. K., (1997), ‘Tribal Heritage of Indian Civilisation’, Tribal Language and Culture of Orissa,
(Ed) Kh. Mahapatra, Bhubaneswar, Academy of Tribal Dialects & Culture, P. 82

20 Behura, N. K., (2004), ‘Tribal Societies in Orissa’, Tribes of Orissa, Bhubaneswar, Sc & St Research and
Training Institute, Orissa, P. 31.

2L Pattanaik, Sasmita, (2013), The Cult of Lord Jagannath, Orissa Review, October, 2013, pp. 1-4,

Retrieved from
Chrome-  extension://efaidnbmnnnibpcajpcglclefindmkaj/https://magazines.odisha.gov.in/Orissareview/2013/
oct/engpdf /1-4.pdf.

22 Behera, S. C., (1997), ‘Contribution of Tribes to Orissan Culture in the Post-Gupta Period’, Tribal Language
and Culture of Orissa, (Ed) Kh. Mahapatra, Bhubaneswar, Academy of Tribal Dialects & Culture, P.127.

23 Behura, N. K., (1997), ¢ Structural Continuity of Tribal Culture and Indian Civilisation: An Analysis of Orissa
Situation’, Tribal Language and Culture of Orissa, (Ed) Kh. Mahapatra, Bhubaneswar, Academy of Tribal Dialects
& Culture, P. 101.

2 Elwin, V., (1955),Religion of an Indian Tribe, Oxford, Oxford University Press, P.577.

%5 Eschmann, A., (1978), ‘Hinduization of Tribal Deities in Orissa: The Sakta and Saiva Typology’, The Cult
of Jagannath and the Regional Tradition of Orissa(Ed) A. Eschmann, H. Kulke and G. C. Tripathy, New Delhi,
Manohar, P. 81
% Bose, N. K., (1941), ‘Hindu Method of Tribal Absorption’,Science and Culture, Vol. 7,

PP. 188-94.

27 Eschmann, A.,(1978), ‘Hinduization of Tribal Deities in Orissa: The Sakta and Saiva Typology’, The Cult of
Jagannath and the Regional Tradition of Orissa(Ed) A. Eschmann, H. Kulke and G. C. Tripathy, New Delhi,
Manohar, P.79.

DOI: 10.9790/0837-2906073438 www.iosrjournals.org 38 | Page


https://www.hindustantimes.com/india/dara-three-others-get-life-term/story-Qnhc28kwAaWDlpAWrwDnjL.html
https://www.hindustantimes.com/india/dara-three-others-get-life-term/story-Qnhc28kwAaWDlpAWrwDnjL.html
https://www.culturalsurvival.org/publications/cultural-survival-quarterly/aboriginal-groups-india#:an%20and%20Dravidian%20invaders%20of%20the%20subcontinent
https://www.culturalsurvival.org/publications/cultural-survival-quarterly/aboriginal-groups-india#:an%20and%20Dravidian%20invaders%20of%20the%20subcontinent
https://en.wikipedia.org/wiki/Tribe
https://en.wikipedia.org/wiki/Hunter-gatherer
https://en.wikipedia.org/wiki/Civilization
https://en.wikipedia.org/wiki/In-group_and_out-group
https://en.wikipedia.org/wiki/Tribalism
https://www.britannica.com/topic/Indus-civilization
https://link.springer.com/chapter/10.1007/978-94-017-6216-8_11
https://www.cambridge.org/core/journals/bulletin-of-the-school-of-oriental-and-african-studies/article/abs/anncharlott-eschmann-and-othersed-the-cult-of-jagannath-and-the-regional-tradition-of-orissa-south-asia-interdisciplinary-regional-research-programme-orissa-research-project-edited-by-anncharlott-eschmann-hermann-kulke-and-gaya-charan-tripathi-south-asia-institute-new-delhi-branch-heidelberg-university-south-asian-studies-no-viii-xxi-536-pp-front-28-plates-8-maps-new-delhi-manohar-1978-es-100/CD454D38CB75788BB3462FCC2AFA3D17
https://www.cambridge.org/core/journals/bulletin-of-the-school-of-oriental-and-african-studies/article/abs/anncharlott-eschmann-and-othersed-the-cult-of-jagannath-and-the-regional-tradition-of-orissa-south-asia-interdisciplinary-regional-research-programme-orissa-research-project-edited-by-anncharlott-eschmann-hermann-kulke-and-gaya-charan-tripathi-south-asia-institute-new-delhi-branch-heidelberg-university-south-asian-studies-no-viii-xxi-536-pp-front-28-plates-8-maps-new-delhi-manohar-1978-es-100/CD454D38CB75788BB3462FCC2AFA3D17
https://www.cambridge.org/core/journals/bulletin-of-the-school-of-oriental-and-african-studies/article/abs/anncharlott-eschmann-and-othersed-the-cult-of-jagannath-and-the-regional-tradition-of-orissa-south-asia-interdisciplinary-regional-research-programme-orissa-research-project-edited-by-anncharlott-eschmann-hermann-kulke-and-gaya-charan-tripathi-south-asia-institute-new-delhi-branch-heidelberg-university-south-asian-studies-no-viii-xxi-536-pp-front-28-plates-8-maps-new-delhi-manohar-1978-es-100/CD454D38CB75788BB3462FCC2AFA3D17
https://www.cambridge.org/core/journals/bulletin-of-the-school-of-oriental-and-african-studies/article/abs/anncharlott-eschmann-and-othersed-the-cult-of-jagannath-and-the-regional-tradition-of-orissa-south-asia-interdisciplinary-regional-research-programme-orissa-research-project-edited-by-anncharlott-eschmann-hermann-kulke-and-gaya-charan-tripathi-south-asia-institute-new-delhi-branch-heidelberg-university-south-asian-studies-no-viii-xxi-536-pp-front-28-plates-8-maps-new-delhi-manohar-1978-es-100/CD454D38CB75788BB3462FCC2AFA3D17
https://www.cambridge.org/core/journals/bulletin-of-the-school-of-oriental-and-african-studies/article/abs/anncharlott-eschmann-and-othersed-the-cult-of-jagannath-and-the-regional-tradition-of-orissa-south-asia-interdisciplinary-regional-research-programme-orissa-research-project-edited-by-anncharlott-eschmann-hermann-kulke-and-gaya-charan-tripathi-south-asia-institute-new-delhi-branch-heidelberg-university-south-asian-studies-no-viii-xxi-536-pp-front-28-plates-8-maps-new-delhi-manohar-1978-es-100/CD454D38CB75788BB3462FCC2AFA3D17
https://www.cambridge.org/core/journals/bulletin-of-the-school-of-oriental-and-african-studies/article/abs/anncharlott-eschmann-and-othersed-the-cult-of-jagannath-and-the-regional-tradition-of-orissa-south-asia-interdisciplinary-regional-research-programme-orissa-research-project-edited-by-anncharlott-eschmann-hermann-kulke-and-gaya-charan-tripathi-south-asia-institute-new-delhi-branch-heidelberg-university-south-asian-studies-no-viii-xxi-536-pp-front-28-plates-8-maps-new-delhi-manohar-1978-es-100/CD454D38CB75788BB3462FCC2AFA3D17

